Vivaranam                 239

antahkarana undergoes, consciousness alons is revealed
through all of them. The ball .of iron when it is aflame
assumes a variety of forms and all these forms are also the
forms of the fire. As such, consciousness, as conditioned
by the antahkarana which is already 'samsrishta5 (fused)
"with the objects, assumes that form into which this antah-
karana has evolved itself.

Let the consciousness which is conditioned by the ^pra-
matri rupa" appear as the pramata (knower). But how does
this consciousness become that which is conditioned by
the object ? The answer is- There is the 'parinama vya-
para' which is the essential or most important act of the
antahkarana, This action has a transitive reference. It
refers to an object which is not apprently a conscious ent-
tity. Due to the 'parinama samsarga9 the unconscious
nature (Jadyatva) of the object stands rejected or transfor-
med. The object becomes capable of giving up its exclu-
sive nature for it is enveloped by the activity of the antah-
karana. This is possible because the functioning of the
antahkarana is a transformation (vivarta) of consciousness.
Just as the antahkarana makes itself capable of manifesting
consciousness^ so does it make its related object too capable
of manifesting the same consciousness.

Objection : Because there is the difference in the
^avacchedaka' (the manifesting medium), there arises the
difference in the ^it prak^sa\ Then how does the ^sam-
sarga' with the "prainatrirupavabhasa' (appearance of the
knower) arise for the experience which is conditioned by
the objects ? If there is no 'samsarga' at all, how can we
say that 'this is known by me' ? How can \ve have the
knowledge that manifests the samsarga between the subject